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Abstract: The article deals with Turkish knowledge in the transmission of riddles in the «Codex
Cumanicusy» dictionary. In the inner content and semantics of riddles, the knowledge of the Turkic peoples,
their perception of the linguistic picture of the world plays an important role. We can see the lexical and
semantic commonality of riddles used in the Kazakh language that have survived to this day. In the article,
the general knowledge of the Turkic people is explained by the heavenly world, man himself, nature,
perception of time and space. This is due to the fact that all Turks perceive the surrounding world in the
same way, and according to this, the text of the mystery is compiled according to various signs of hidden
objects. The riddles are hidden by colors, properties, signs, and the location of objects such as the moon,
stars, sky, clouds, and sun, and, accordingly, the general communication skills of the listeners and the
hidden ones make it possible to understand and accept each of them. the other is correct, and solve the
puzzle. Knowledge serves a great purpose in concealing human behavior and body parts, behavior, natural
phenomena, time, weight and spatial dimensions. The riddles in the «Codex Cumanicus» contain such lore-
based themes. At the same time, it is shown that it is necessary to pay attention to criticism, quality, type,
function, movement of the object, which is the basis for creating riddles, and analyze them. Since the
«Codex Cumanicus» monument is a common relic of the Turkic peoples, it includes that knowledge is
common to the Turks of that period, and that the Turkic knowledge of that period is characteristic of today's
branches of individual Turkic languages, including the Kazakh language. The article completes a series of
studies on the «Codex Cumanicusy» and mysteries.
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Tyitin: Makanana «Codex Cumanicus» ce3airinueri ;xym0akTapapiH OepiryiHaeri TypKiTik
TaHBIM KapacThIpburaH. JKymOakTapbplH ilIKi Ma3MYHbl MEH CEMAaHTUKACBIHAA TYPKi *KYPTHIHBIH
TaHBIMBI, QJIEMHIH TUIIIK OeliHECiH KaObLIAayhl YIKEH pell oliHaiiabl. ByriHri KyHre JeiiH jKeTKeH,
Ka3aK TUTIHIE KOJIJAHBUIATBHIH >KYMOAKTap/blH Ja JEKCUKAIbIK, CEMAHTHUKAIBIK OPTaKTHIFBIH
kepemi3. Makamaga TypKi JKYpThIHA OPTAaK TAaHBIMIBI acllaH oJIEMIMEH, aJaMHBIH ©3IMCH,
TaOWFaTIICH, YaKbIT IIeH KeHICTIKTI KaOblU1aaybIMeH Tycinaipyre 6omaasl. Cebebi KopiaraH aneMal
OapIIbIK TYPKI XKYPThI Oipaeil KaObUIIANIBl KOHE COFAH COMKEC KaChIPbUIFAH 3aTTapiblH TYpIIi
OenrinepiHe Kapail >KyMOaK MOTIHI KypacThIpbUTIAJbl. AW, >KYJIIbI3, aclaH, OYJIT, KyH CEKUIIi
3aTTaplblH TYP-TYCiHE, KacHeTTepiHe, OenriiepiHe, OpHAaJIacKaH >KepiHe opall KymOakTap
KACBIPBUIA/IbI, COFaH COMKEC THIHIAYIIBUIAP YKACHIPYIIBUIAPIBIH OPTaK KOMMYHHUKATHBTIK asuTbIK
Ooutimaepi  Oip-OipiH  Aypbic  TYyCiHIN, KaObuijayFa, JKyMOakThl —IIEHIyre  MYMKIHJIIK
Oepeni. ATaMHBIH MiHE3-KYJIKbI MEH JIEHE MYILEJIEpIH KacblpyFa, *KYpIC-TYPbICTapbIH, TAOUFATTHIH
KYOBUIBICTAPBIH JKAaCBIPYFa, YAaKbIT, CaIMaK, apaliblK ©JIIIEMIECPIH KaChIpyFa TaHBIM YJIKEH KbI3MET
erenl. «Codex Cumanicus» xa3z0a ecKepTKilll KypaMbIHJIaFbl *yMOaKTap TaHbIM HETi31He
OCBIHJIall TaKbIpbINTap/Abl KaMTbiFaH. COHBIMEH Karap >KyMOaKTap/bIH ’KacallyblHa TIpeK OOIaThIH
3aTTHIH CHIHBIHA, CallachlHA, TYPiHE, KhI3METIHE, KUMBUIBIHA HA3ap aylapbll, OJIApIbIH TalAaHybl
KaxeTTiri kepceruvireH. «Codex Cumanicus» eckepTKilli TYpKl KYPTbIHA OpTaK KOIIrep
OOJFaH/IBIKTaH, TaHBIM Ja COJI Ke3€HJErl TYpPKUIepre OpTak €KEHIITi, COJ Ke3eHIET1 TYPKLIIK
TaHbIM OYTIHT1 KYHI1 XeKeJIeTeH TYpPKl TUIIEpiHIH TapMaKTapblHa, OHBIH IMIIHJE Ka3ak TUIIHE e
TOH eKeHJIrl kamThiirad. Makana «Codex Cumanicusy» jkoHE KyMOaKTapra KaThICThI )Ka3blIFaH
3epTTeynep KaTapblH TONBIKTHIPAIBL.

KinTt ce3nep: «Codex Cumanicusy», co3MdiK, KymMOaKTap, TULMIK KOTHHIS, TYHHETAHBIM,
MeTtadopa, OeitHe, cabaKTacThIK
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AnHoTanus: B cratbe paccMarpuBaroTcs Typelkre 3HaHU B mepefade 3arajok B cioBape «Codex
Cumanicus». Bo BHyTpeHHEM colepKaHUU U CEMaHTHKE 3araJoK OOJBIIYIO POJIb UTPAET 3HAHUE TFOPKCKUX
HApOIOB, UX BOCIPUATHE SI3BIKOBOM KapTHHBI MUpPA. MBI MOKeM BUAETH JICKCUYECKYIO U CEMaHTHYECKYIO
OOILHOCTH 3araZioK, MCIIONb3YeMbIX B Ka3aXCKOM s3bIKe, AOLICAINMX A0 HAamMX AHEH. B cratbe obmime
3HaHUS TIOPKCKOTO Hapona OOBACHSIOTCS HEOECHBIM MHUPOM, CAMUM YEIOBEKOM, IPUPOIOI, BOCIPHITHEM
BpEMEHM M MPOCTPAHCTBA. DJTO CBA3aHO C TEM, YTO BCE TIOPKM BOCHPUHHMAIOT OKPYKAIOIIMNA MHUD
OAMHAKOBO, M COINIACHO 3TOMY TEKCT MHCTEPHUH COCTaBJSIETCSl MO PA3JIMYHBIM MPU3HAKAM CKPBITHIX
MpEeAMETOB. 3araJkyu CHIpPSTaHbl MO LBETaM, CBOMCTBAM, 3HaKaM M DPACIONOKEHHIO TAKUX OOBEKTOB, Kak
JyHa, 3Be31bl, HE00, 00Jlaka U CONHIIE, U, COOTBETCTBEHHO, O0IIIe KOMMYHHKATUBHBIC HABBIKU CITyIIaTeNeH
U CHPSTABIIMXCS MO3BOJSIOT HOHATH U HPUHATH KaXAYI0 U3 HHUX. JPYTOM MPaBUIBHO, U PELINTH 3arajKy.
3HaHWE CIy)WUT BEIMKOA ILENH B COKPBITHM 4YEIOBEYECKOTO IIOBENCHWS M YacTel Tena, MOBEICHMA,
MIPUPOJHBIX SIBJICHUI, BPEMEHHU, Beca U NPOCTPAaHCTBEHHBIX M3MepeHuil. 3aragku B «Codex Cumanicus»
cozepkaT TaKue TeMbl, OCHOBaHHbIE HA 3HaHUU. [Ipn 3TOM moKa3aHo, 4YT0 HEOOXOIMMO O0palaTh BHUMAaHHE
Ha KPUTHKY, Ka4eCTBO, THI, (PYHKLHUIO, IBIKEHUE ITPEAMETA, SBIIIOIIErocss OCHOBOW ISl CO3/IaHMs 3arajiok,
u aHammsupoBath uX. [lockonpky mamstHuk «Codex Cumanicus» sBnsercs oOmIel penuKBUEH TIOPKCKUX
HapOJOB, B HEr0 BKIIOYEHO, YTO 3HAHUS SBISIOTCA OOIIMMM Ul TIOPKOB TOTO TIEPUOAA, U UTO TIOPKCKHE
3HaHUS TOTO MEPHOJA XapPAKTEPHBI Ml CETOAHSIIHUX BETBEH OT/ENBHBIX TIOPKCKUX SI3BIKOB, B TOM YHCIIE
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Kazaxckuii s3bIK. CTaThsi JOMOHSIET CEPHUI0 NCCACAOBaHMH, mocBsmeHHbIX «Codex Cumanicusy U TaiHaM.
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Metadopa, 00pas, IPeeMCTBEHHOCTh

Introduction

The Codex Cumanicus may be regarded as a medieval Kipchak monument that conveys the
worldview of the Turkic peoples as a whole and embodies a distinct Turkic cultural code. This
monument shows that the history of the Cumans was closely intertwined with the histories of the
Khazars, Pechenegs, and Massagetae. It addresses issues shared by the tribes that inhabited the
Great Turan and the Cumans, including onomastic and toponymic features, as well as religious
and political views and aspects of social life. The manuscript consists of two parts. In the second
part, the main text of the Codex is presented together with its Latin translations. In the third part, a
dictionary is provided, comprising 2,838 entries: Cuman—Latin, Persian—Latin, and German—Latin.
The dictionary section also includes appendices, a bibliography, and corrections to the information
contained in the text.

In the Codex Cumanicus, one can find riddles that are still used in modern Kazakh. The
continued presence of these riddles in contemporary Kazakh indicates that the foundations of our
historical heritage are rooted in the Kipchaks. If the Kazakhs’ ultimate origins are indeed
connected with the Kipchaks, then it is natural that the riddles recorded in the dictionary should
display clear similarities. We consider the Turkic cognition manifested in the riddles of the Cuman
dictionary to be common to the broader Turkic world. The shared nature of Turkic cognition
reflects the affinity of worldview and perspectives among Turkic-speaking peoples of common
origin.

Materials and Methods

The «Codex Cumanicus» is an exceptional work of shared significance for the Turkic world
and possesses considerable historical value. Many scholars worldwide have devoted extensive
research to this monument, examining it from different perspectives, including K.Grenbek,
G.Gabain, V.Drimba, A.Garkavets, A.Quryshzhanuly, S.Duisenov and others.

«The Codex Cumanicus, which is presently housed in the Library of St. Mark, in Venice,
Cod. Mar. Lat. DXLIX, is not one but several unrelated (except in the broadest sense) works
which were ultimately combined under one cover. The Codex may be divided into two distinct and
independent parts: I) a practical handbook of the Cuman language with glossaries in Italo-Latin,
Persian and Cuman II) a mixed collection of religious texts, linguistic data and folkloric materials
(the Cuman Riddles), stemming from a number of hands, with translations into Latin and a dialect
of Eastern Middle High German. It is also clear that a number of subsequent hands made
contributions to both sections» [15].

The edition prepared by G. Kun is close to an exact copy of the original and is among the
most complete [5]. Each lexical item is re-registered according to the Latin alphabet and provided
with a Latin translation. Many entries are presented in a comparative manner alongside cognate
words from other Turkic languages (especially Chagatai, Uyghur, and Tatar), with interrelated
forms appearing throughout. The «Codex Cumanicus» was published for the third time in 1887 in
Saint Petersburg in a German translation. The translator was the renowned Turkologist V.V.
Radlov; however, this edition was not complete. Radlov selected excerpts from different parts of
Kun’s edition, transcribed them in a manner modeled on the Russian alphabet, and translated them
into German. The internal structure of that publication is as follows: (1) Preface, which discusses
the content of 15 riddles used in the Cuman language; (2) Cuman-German dictionary (2,217
entries); (3) selected syntactic constructions; (4) Cuman texts and their translations; (5) a list of
words (3,024 entries); (6) corrigenda (33 words). Because it was produced on the basis of Cyrillic
script, Radlov’s transcription remains convenient for contemporary readers. However, the external
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form and meanings of certain words are not consistently rendered at an adequate level. In
particular, Radlov’s assertion that the Cuman language contained the sound «ts» and his
systematic use of «ts» in place of «ch» proved to be a highly erroneous view.

The fourth edition of the «Codex Cumanicus» was prepared by the Danish scholar Karl
Grenbek. In 1936, he published the original version of the manuscript, that is, he issued the
facsimile of the manuscript in its original form. It was titled as a selection from the Codices of St.
Mark. The «Codex Cumanicus» contains proto-forms of riddles that exist in our language today.
Riddles occur among all peoples of the world and have taken shape as a literary genre. Even
ancient philosophers offered their own assessments of riddles. Aristotle, considering their internal
content and formation, drew attention to their nature as an «interlocking metaphor» [16].
Depending on whether a riddle consists of two, three, or four lines, it has been described as a
«small form of folk poetry». Although regarded as folk creations, it is known that riddles also had
authors; however, at the time, they were not recorded and were not attributed to a specific
individual, which is why they came to be considered folk works. While once classified as a
folklore genre, newly created riddles today often have identifiable authors. Therefore, there are
grounds to consider such works not as folklore, but as part of authored children’s literature.

The origin of riddles may stem from naming an object or phenomenon indirectly-by hinting
and concealing rather than naming it directly. This suggests that their roots lie deep in the past. In
the dictionary of the Kipchak language titled «Codex Cumanicusy», compiled in the second half of
the 13th century, riddles are included. When analyzed, these riddles closely resemble Kazakh
riddles. For example: Aq kiiymdnin avzu yoq. Ol, yumurtga [18]. In the Kazakh version: «In the
open steppe, a white yurt with no mouth or nose» (it is an egg). The word kiiyma itself serves as
evidence that such a term existed at that time. If we date the Codex Cumanicus to the late 13th and
early 14th centuries, then the riddle tradition reflected there must have emerged earlier.

Early examples of modern Kazakh riddles are also found in the dictionary Diwani lughat at-
turk by the medieval encyclopedist Mahmut Qashqari. In general, the collection of riddles was
connected with the gathering of other cultural and literary values of the Kazakhs. This work,
begun in the second half of the 19th century, became systematically associated with the
educational activities of Sh. Ualikhanov and Y. Altynsarin. The collection Qazaq zhumbagqtary
(«Kazakh  Riddles»), compiled by the Russian researcher A.V.Vasilev [4,4],
S.A. Amanzholov, the onomastic scholar T. Zhanuzakuly, and Q. Sattarov and others [1], was
repeatedly expanded and republished.

Over time, Kazakh authors themselves composed riddles, thereby enriching the corpus of
written children’s literature. Abai, Shakarim, and Sultanmakhmut produced a number of riddles
within this area of children’s genres. The contributions of Zhagan Smaqov, Muzafar Alimbaev,
Qadyr Myrzaliev, and Qastek Baianbaev are also substantial. The riddles of these authors
represent a legitimate continuation of the riddles recorded in the «Codex Cumanicusy.

This article identifies features shared by the riddles of the Codex Cumanicus and modern
Kazakh riddles. The riddle texts in the «Codex Cumanicus» are comparatively analyzed against
their contemporary Kazakh counterparts. The study employs the comparative-historical method,
descriptive analysis, lexico-semantic analysis, and approaches to textual interpretation. In
addition, structural characteristics of riddles (verse vs. prose patterns), metaphorical models, and
cognitive categories (nature, human, everyday life, the celestial world, etc.) are systematized, and
their continuity with analogous patterns in Kazakh is established. The conclusions are drawn on
the basis of published editions of the manuscript texts and the transcription variants proposed by
researchers.

Results and Discussion

Although the riddles in the text of the Codex Cumanicus have been studied comparatively
against riddles in modern Turkic languages, they have not been examined from a cognitive
perspective. Turkologists V. Bang, Yu. Nemet, G. Kun, A. Samoylovich, and S. E. Malov focused
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on the reading of the riddles and paid particular attention to the transcription of their vocabulary.
In line with the Russian-language development of Turkological scholarship at that time, issues
related to translating the riddles were also discussed. A. Titce also published a work in English
devoted to the «Codex Cumanicus» [13, p. 227].

«Contribution made in source-language references: Grenbech’s references to the source
languages of words contain omissions and errors. Osman Nedim Tuna states in the introduction to
the translated edition: «Some words that are Mongolian but whose source was not indicated were
marked by adding an abbreviated source label next to them». Although this contribution is
commendable, Grenbech’s incorrect attribution of the Turkish word top to F. (= Persian) was left
uncorrected, and the reference aram. (= Aramaic) provided in the original work for kelepen,
keleppen on p. 96 was also omitted» [13, p. 234].

In Kazakh scholarship, there are views and remarks regarding the riddles found in the Codex
Cumanicus. The titles of works produced in Kazakhstan that address this topic are listed in Sh. Sh.
Sarybaev’s book Qazaq til bilimi adebietinin korsetkishi «Index of Literature in Kazakh
Linguistics» [17, pp. 171-188]. It is also noted that: “In the second part of the Codex Cumanicus -
the «Book of Missionaries» - there is the earliest collection in history consisting of 47 Turkic
riddles» [2, pp. 218-227].

Kazakh riddles reflect the worldview and figurative thinking of the people. Our community
created riddles on the basis of accumulated life knowledge and experience. Riddles were
recognized as a form of verbal art that expresses human knowledge and wisdom. «...therefore,
young people choosing a spouse, poets, and respected wise figures in the community-such as
eloquent speakers and judges (bi), and others—would send riddles to one another, test their
intellect, and compare their understanding” [3, p. 112].

«Across all these languages, there exists a body of source studies, historiographical, and
other literature that is not very extensive, but sufficiently informative» [5, p. 89].

The view that «among the texts of the Codex, the most extensively studied part is the
riddles» was expressed by Abzhan Quryshzhanuly [14, p. 43].

The theme of nature in the riddles

Many riddles are formed on the basis of:

the quality of an object «If you slaughter it, water flows instead of blood» - melon;

the action/behavior of an object «A living clock cries ou» - donkey».

Such riddles often coincide with proverbs and sayings as well e.g., «Though it is shiny on
the outside, it trembles on the insidey.

Riddles are typically composed in verse, in prose, or in a dialogic/contest form resembling
aitys. They may also be presented figuratively. This is the first characteristic of a riddle. For
instance: «A white yurt in the open steppe, a yurt with no mouth or nose» (this is an egg).
However, riddles do not always appear in figurative form; some are framed as direct questions. We
can also observe that riddles expressed in the manner of eloquent speech likewise preserve rhyme
e.g., «What is ag’at? What is sag’at?».

Categories underlying the formation of riddles (Figure 2)

Riddles within the theme of nature

Animals and birds frequently serve as the basis of riddles, for example: «It does not burn in
fire and does not sink in water» (ice).

Teyriddn tiiskdn togmaciq —

dort ayaqli maymaciy.

Ol, kirpi

«Tap, tap: tamyzyq, tamadyrgan tamyzyq, kélegesi bar koyedirgen tamyzyqy. (It is a

butterfly.)
Riddles expressed through metaphor
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Kokc d ulagim kégende semirir. Ol, gavun [qauun].

The Kazakh version reads: «My mottled-blue lamb grows fat while tied to the tether.». Here,
the melon is metaphorically represented as a «mottled-blue lamb». This metaphor may be
understood as reflecting the worldview of Turkic communities who combined livestock breeding
with a gradual shift toward sedentary life and the cultivation of crops; the comparison of a melon
to a mottled lamb emerges from that experiential horizon. Worldview arises from how humans
perceive the world, experience it, and comprehend its linguistic image.

«Kogen 1s a wool rope used to line up and tether small livestock (sheep, goats, lambs, kids).
The rope is stretched between two stakes driven into the ground; along its length, loops are
attached, and each animal is tied to a loop. Kdgen is most commonly used during the milking of
sheep and goats. After milking-or after the mothers leave for pasture-the young animals are
released from the tether» [19].

The way a melon grows by trailing along its vines is correlated with the image of a mottled
lamb «fattening» on the tether. Thus, expressing the hidden object through metaphor-by means of
an equivalent figurative substitute-is a product of folk cognition. The paradigm of background
knowledge, which becomes visible through human development and is closely connected with
everyday life and livelihood, provides the foundation for cognitive studies. In concealing
meanings in riddles, the human capacity for linguistic innovation reveals a cognitive ability for
imagery. Metaphorization draws attention to the universal nature of the process of conceptual
integration.

As Q.Zhubanov, who studied the history of Kazakh linguistics, noted: «To know the history
of a language means to know the path along which it has grown and developed. Hence, it is
necessary to understand what changes our language underwent over a long course, and why.
Knowing the past is not an end in itself; it is one way of mastering the language» [11, 112]. By
evaluating the «grown and developed» foundations of language, the urgent problems of linguistic
science can be expected to find their solutions. Today, one area in Kazakh linguistics that requires
focused and thorough research is the history of the formation of linguistic theory in Kazakh
studies, the developmental features of different linguistic branches, and their place and
contribution at the global level. From this perspective, examining how diverse linguistic concepts
became established and considering their substantive characteristics comprehensively is especially
important [12, 142].

Kiin altundan dlc’i keliyir [keliyrir] — kiimis~ biryi tarta keliyir [keliyr];

ay altundan elc’i keliyir — altun biryi tarata keliyer. Ol, afydinlix?].

«Envoys come from beneath the sun-playing a silver pipe; envoys come from beneath the
moon-playing a golden pipe. These are radiance, light, rays. This is a swany.

In this riddle it is said that an envoy comes from before the sun. Since the answer is
aydynlyg-a swan-the envoy and the swan are metaphorically aligned. Because the swan
symbolizes goodness, warmth, and love, these phenomena are metaphorically presented in the
form of an “envoy” who brings them.

In Kazakh tradition, the camel is called the «ship of the desert». In the «Codex Cumanicusy,
it is likewise likened to a cart: Araba — s"aq! — tas™ araba s’aq ete tiis ti. Ol, tévd an answer that
reflects Turkic cognition. In calling the camel the “ship of the desert,” an unknown author’s mode
of thought was shaped on the basis of the people’s collective reasoning. There are grounds to
regard the riddles of the «Codex Cumanicus» as rich in cognitive features and abundant in
distinctive linguistic facts within the text. The central meaning and idea of a riddle becomes its
main thematic focus.

Researchers propose the following criteria for those who understand and interpret a text:
information is conveyed through the text, and attention is concentrated on it;

the conditions and state of logical perception are retained in memory;

the concept is recognized as a logical category;
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the correspondence of time and space between the author and the work is maintained [12, 11].
Al pac’ali, yabovli, altun bas’li, ¢ oymarli. Ol - tyrna-dir.

Tav iistindd talas ‘'man, tayayi bar bes” batman. Ol, tiilkiic “iginin [=tiilkiic ikniy] tiipegin.
Kec’e kelir gara ula®, erte barir qara ula“

Kec e barir qara ula®, erte kelir gara ula“]. [Ol], tiylik.

Plants as the basis of riddles within the concept of nature

Biti-biti-bitidim,

bes” ayacya bitisdim,

konesuvum yuvursdim,

kok yibekim cirmasdim.

Ol, gina-dir.

‘apc’ac’ig tistiindd ¢ "apcac’ig. Ol, ‘amis -dir.

Cosmological motifs within the “sky world” concept

Cosmogony can also serve as the basis of riddles:

Silevsin yayi silkip bolmas, sirma tonum biigiip bolmas. Ol, yulduz.

«You cannot shake off the frost from the lynx; you cannot fold my gold-embroidered fur coat.
These are stars.

Food and dishes as the basis of riddles within the concept of nature

Aq kiiymdnin avzu yoq. Ol, yumurtqa.

«A white yurt has no gate (no doorway)». This is an egg.

Alan-qulan buv [=tuv] turur — ayri ayac tan yav tamar;

qulan-alan tuv turur — quv ayac tan yav tamar.

«A buncuk (banner/standard) stands this way-fat drips from a split branch; the buncuk stands that
way-fat drips from a hollow» (This is a ram roasting on a spit.)

A people’s mentality and their view of the surrounding world and human society can be
traced through linguistic forms. Their entire life, worldview, and stable expressions-memorized
and used in an unchanged form-are preserved in riddles, proverbs, sayings, and symbols. V. von
Humboldt stated that “as long as a people has its language, it has its spirit; as long as it has its
spirit, it has its language; and it is difficult for me to imagine anything equivalent to these.” Thus,
language and spirit, being, and worldview are inseparable categories.

«Although objects and phenomena in the world are shared by all people inhabiting the earth,
each nation adapts those objects and phenomena to its culture, cognition, and way of being, and
names them in accordance with its level of understanding and capacity for cognition» [12, 142].

Uzun ayac” bas inda ulu bitiv bitidim; kemsdn ovlu kelgdy dep, kemsdn turup sayladim. Ol,
qgarmagq bile balig.

/I «At the end of a long pole I wrote a great letter; hoping that the unlucky/scaly one would
come, I stood and waited for the unfortunate/scaly one». This is a fishing rod and a fish.

Aleksandr Garkavets provides the following excerpt:

«Codex Cumanicusy» Yiigiininiz, oylanlarim, aytiniz kensi yaziqi- nizni... Sen, tin atam, Bey
Tenri erki bile menim yazugimdan bos atqil» [5].

This work includes the worship practices, hymns, and riddles of the Kipchaks of the 13th—
14th centuries.

We also observe that certain linguistic turns of phrase that Kazakhs today use as proverbs
and sayings were used as riddles during the Kipchak period. For example: Avzum ac’sam, opkdm
koriinir. The explanation reads: es’ik ac’sa, ot koriingdn-dir-«If the mouth opens, the lungs are
seen», meaning the fire visible when the door is opened. In modern Kazakh cognition, this
expression functions as a proverb meaning that one’s inner state becomes apparent. This Turkic
cognitive pattern continues to the present day, and may be explained by the steppe-dwellers’ close
association with notions such as fire, water, and the steppe.

Sensen ayri bas inda sesgiz qoysan inis bar... Ol, quysmic” // “On the head of a senser hide
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there are burrows of eight rabbits... This is segizkdz.”

«From the sacrum in humans, blood vessels and spinal nerves emerge through anterior and
posterior openings; in animals, through upper and lower openings. Their number depends on the
number of vertebrae that form the bone» [10, p. 480]. Thus, the riddle text is grounded in the
object’s distinctive features and in the cognition required to recognize them. This riddle indicates
that the Turkic world possessed medical cognition and knowledge; even the naming of segizkdz
demonstrates the precision of Turkic conceptualization.

Teyridin tiis kdn togmaciq — dort ayaqli maymac’iq. Ol, kirpi.

/I «A little togmachyq fallen from Tengri, with four clumsy legs». This is a hedgehog.

Not only the Turkic world, but humanity at large associated the hedgehog’s spines with
needles, and thus used the name togmachyq. The following example shows that the word
togmachyq is used not in Kazakh, but has remained in use in Turkmen to the present day:

«Buxaradagi ‘BCT Cluster’ paxta-toqimasiliq klasteri...» [20].

This example confirms the continued currency of the lexeme togmachyq in Turkmen.

Results and discussion

The «Codex Cumanicus» is a distinctive source that brings together the lexical,
grammatical, and cultural layers of the medieval Kipchak language into a single continuum. The
riddles contained in this written heritage provide valuable material not only as folkloric texts but
also as cognitive units that reveal the Kipchak society’s worldview, its relationship to the material
world, and its patterns of thinking. Therefore, by comparatively studying the riddles of the Codex
Cumanicus alongside riddles in contemporary Turkic languages- especially Kazakh riddles-it
becomes possible to demonstrate historical continuity and shared cultural-cognitive commonality.

1. Genre nature and functions of riddle texts

A key feature of the riddles in the Codex is that most of them are presented in a short,
concise, and figurative form. This directly corresponds to the classical structure of Kazakh riddles.
The poetic nature of riddles, their reliance on metaphor, and their indirect description of the
referent-without naming it explicitly-are common phenomena in both the medieval Kipchak
tradition and modern Kazakh folklore.

At the same time, while some riddles are expressed in verse form, others are closer to prose
and are even constructed through syntactic patterns reminiscent of oratorical speech. This mixed
form suggests that the riddle genre has been multilayered since its earliest stages.

2. Lexical correspondences and historical continuity

A number of names and images in the riddles of the Codex clearly correspond to riddle
patterns in modern Kazakh. For example, the model «Aq kiiymdnin avzu yoq. Ol, yumurtga» is
very close-both semantically and structurally-to the Kazakh riddle «A white yurt in the open
steppe, a yurt with no mouth or nose»Here, the representation of an egg through the image of a
«white yurt» indicates that a folk metaphor has become a stable model.

This fact demonstrates that the Kipchak-language riddles are connected with the archaic
layer that forms the foundational basis of Kazakh riddles. Hence, riddles are not merely a genre of
entertainment; they function as historical carriers of linguistic and cultural information.

3. Cognitive categories: nature, the human, and everyday life

In terms of content, the riddles of the Codex cluster around several major conceptual
domains. Among the most frequent are natural phenomena, animals, plants, food names, and the
sky/celestial world.

Riddles related to nature are typically formed through an object’s external features (color,
shape), movement (motion, change), or function. As in Kazakh riddles, the categories of «quality»
and «action» appear as primary means of constructing riddle texts.

Animal imagery also occupies a prominent place. For instance, in the hedgehog riddle
«Tenriddn tiis "kdn togmaciq — dort ayaqli maymacig», descriptive characterization co-occurs with
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an emotionally colored evaluation. This reflects a Turkic worldview marked by a close
relationship with nature.

In riddles involving plants, it is important that elements associated with sedentary life
become noticeable. For example, the “mottled-blue sheep” metaphor in the melon riddle suggests
that a nomadic community sought to conceptualize a new agricultural product through an image
familiar from its own experience. This phenomenon shares a common basis with Kazakh texts
such as “My mottled-blue sheep grows fat while tied to the tether.”

4. Metaphorical models and conceptual similarity

The principal poetic core of the Codex riddles is metaphor. Here, the referent is presented
through the image of another object: an egg as a «white yurt» a melon as a «mottled-blue sheep» a
swan as an «envoy», a camel as a «carty, and so forth-forming an established system of
comparisons.

Many of these models have also been preserved in modern Kazakh riddles. In other words,
metaphor formation is not merely a linguistic phenomenon; it is the outcome of a stable cognitive
system through which a people perceives the world. From this perspective, comparing the riddles
of the Codex Cumanicus with modern Kazakh riddles demonstrates the existence of a shared
cognitive code.

5. Sociocultural knowledge and background information

Another important feature of riddles is that they preserve cultural information characteristic
of a particular historical period. For example, terms such as kiiymé and kdgen are not only words
but also evidence of everyday life and social experience of the time. Their use within riddle texts
indicates that material culture in daily life is encoded (fixed/encoded) through language.

In addition, the presence of allusions to human anatomy or medical knowledge in some
riddles suggests that the Turkic worldview was not limited to everyday (household) experience.
Such data imply that the Kipchak society possessed a system of practical knowledge.

6. Research tradition and issues in scholarly circulation

For a long time, issues of reading, transcribing, and translating the riddle texts of the Codex
Cumanicus remained among the central directions of Turkological scholarship. Most researchers
prioritized the phonetic and graphic characteristics of the text and the sound forms of words. This
is understandable, because the manuscript contains multiple linguistic layers and shows the
influence of several authorial hands.

However, at the present stage it has become increasingly important to consider riddles not
only as linguistic material but also as cognitive and cultural texts. Riddles are linguistic-cultural
units that reveal a people’s ways of classifying the world, the logic of thinking, and the specific
features of naming objects and phenomena.

7. Continuity with modern Kazakh riddles

The results of the comparative analysis clearly demonstrate that the riddles of the Codex
Cumanicus are close to modern Kazakh riddles in structural, thematic, and metaphorical terms.
This proximity arises primarily from a shared nomadic way of life, a nature-oriented worldview,
and the uninterrupted continuity of folk poetic tradition.

Accordingly, there are solid grounds to view Kazakh riddles as a direct continuation of the
riddle tradition recorded in the Codex Cumanicus. The preservation of the riddle genre is one of
the indicators confirming the resilience of the cultural memory of Turkic peoples and the
continuity of historical cognition.

Conclusion

In conclusion, the Turkic cognitive worldview reflected in the riddles contained in the
Cuman dictionary is common to the Turkic world as a whole. The first shared feature is life in the
vast open steppe; the second is close co-existence with livestock and animals; the third is strong
ties with agriculture; and the fourth is the overall similarity of ways of living and everyday
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practices. The cognition embodied in the riddles encompasses broad concepts such as the celestial
world, the human, nature, and time and space. In terms of the celestial-world domain, riddles are
grounded in folklore whose answers include the moon, stars, the sky, the blue vault of heaven,
lightning, and clouds. Riddles related to the human domain constitute a type of folklore based on
human character, body parts, actions, and patterns of behavior. Riddles related to nature represent
a folklore type grounded in natural phenomena, objects found in nature, and processes
characteristic of them. Riddles related to time and space include notions such as clocks, measures
of time, distance/intervals, and units of weight and measurement.

The categories that serve as the basis for riddle formation can be associated with an object’s
features, qualities, type, function, and movement/action. Overall, because the «Codex Cumanicus»
is a shared cultural artifact of the Turkic world, the cognitive worldview reflected in it was
likewise common to Turkic peoples of that period. We consider that this Turkic cognition of the
time is also characteristic of the branches of present-day Turkic languages, including the Kazakh
language.
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